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B : No. The agnisvalakshana is capable of giving
rise to smoke. It has this power (ability) even before there
is the ^kashtha samyoga' for the fire. But when there is no
^kashthasamsarga, the ^agnisvalakshana' is said to be a non-
cause for the effect. This ^vyatireka', (relation by diffe-
rence or negation) too must be seen. But we cannot argue
merely from the 'anvaya' and establish the 'sahakari'. To
say that the ^ashtha samsarga' alone c?'n make the ^gnL
svalakshana' the cause of smoke, we require both ^anvaya9
and ^vytireka^ Merely from 'Vyatireka^ we cannot establish
it. And since we have not seen the 'kashtha samsarga-
bhava^ (absence of a conjnction with wood) giving rise to
the 'dhumaabhava^ (absence of smoke), we cannot take the
sahakarin to be essential either for the cause or for the
effect.  Hence we can only say that the presence of the
sahakqrin in the emergence of the effect is purely acciden-
tal (kakataliya).

V : Let the ^sahakarya apeksha' be not there. And
then why should there be a cause ? Let it also be unnece-
ssary. Then there is an end to all causal relations and
actions.

Whether the cause is an unchanging entity or a mome-
ntary one, there is the same 'sahakari sannidhana krama'
in both the views. And as a result, that which is taken to
be the cause is also the same in both views.

The cause is 'svayamjanaka (self ^creative); it produ-
ces the effect, for it has in itself the necessary power to
produce the effect. And such a cause may be but mome-
ntary. The sahakarin is of no use at all for the Parana
gvarupa9.  Yet in order that there might arise an effect